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Introduction
In addition to educational goals, children, educators, and teachinglearning process, human is one of the five important elements of education. At the same time, human is considered as the vital element of education since they are educable creatures while they can also be the educators. Based on this, human is then referred to as homo educable.
1 Educational activity itself cannot be separated from the humanization (humanizing of human being), as a process to help human beings to grow better.
2 Meanwhile, the globalization that has brought the advancement of science with the opening of new insights and mindsets has a profound psychological impact on human life. Humans living in a technological era are required to think universally and substantially. This also means that human beings are inclined towards instant solution (fast, direct, right answer) . 3 The spread of the globalization will inevitably result in the spread the overarching spirit of science and technology open competition.
The development of science and technology undeniably brings big impact on the use of technology in education. Educational technology can be defined as a discipline of an applied science that develops simultaneously due 1 Dinasril Amir, "Konsep Manusia Dalam Sistem Pendidikan Islam," Al-Ta lim Journal 19, no. 3 (November 21, 2012), hlm. 188, https://doi.org/10.15548/jt.v19i3.52. to the real needs of the teaching-learning process. The implementation of educational technology in teaching-learning process is aimed at creating more effective, efficient as well as meaningful learning activities for children. 4 Various learning experiences, both inside and outside classroom need to be packaged attractively by considering the application of educational technology. Therefore, it is expected that learning messages can be systemically packed without any time and space limit, well received by the child learners and is able to develop children's potential both individually and communally.
Association for Educational Communications and Technology (AECT)
in 1977 defined educational technology as: "a complex, integrated process involving people, procedure, ideas, devices, and organization, for analyzing problems and devising, implementing, evaluating, and managing solutions to those problems, involved in all aspects of human learning".
5
However, over time, there are some changes considering the definition of educational technology stating that "educational technology is the study and ethical practice of facilitating learning and improving performance by creating, using, and managing appropriate technological processes and resources."
6
Based on this 2008 definition, the use of the term educational technology is used as a substituting term of "instructional technology". This terminology replacement shows the dynamic nature of the field and its potential growth in education. The definition issued by AECT in 2008 involves at least some key terms that are not mentioned in previous popular terms.
The crucial point of the change is emphasized on the use of the term "ethical practice" that focuses on the fact that professionals in this field must maintain high level of professionalism. For that reason, AECT then set the standard of the code of ethics by outlining principles which assist educators 4 Oom Mukarromah, "Peran Teknologi Pendidikan Islam Pada Era Global," An-Nidhom 1, no. 02 (January 11, 2017) , hlm. 94. 5 AECT Task Force on Definition and Terminology, The Definition of Educational Technology (Washington DC: Association for Educational Communications and Technology, 1977) , hlm. 1. 6 Ahmad Abdullahi Ibrahim, "Evolutionary Nature of the Definition of Educational Technology," International Journal of Social Science & Education 5, no. 2 (2015) , hlm. 237.
1. Commitment to individuals such as protection of access rights to materials and endeavors to protect professionals' health and safety. 2. Commitment to community such as honest public statement on educational issues or fair practice in the provision of services. 3. Commitment to profession such as improvement of knowledge, skills, professional credit and accurate ideas for publication.
Ivor K. Davies classifies educational technologies into hardware, software, and the combination of both. Nonetheless, this paper focuses on the third approach that considers educational technology as the combination of hardware and software technology. According to Ivor K. Davies, as quoted by Rogantina, technology-oriented education approach system is a tool to increase the benefits of what is around. At this point, educational technology is positioned as an interesting diagnostic approach as well as fascinating solution.
7
Islam, which is revealed as a paradigm, explains that education is the best way in developing human nature as well as human resources towards the formation of Insan Kamil (perfect human). Therefore, Islam also puts attention on children's education, including the implementation of learning management and technological resources. Thus, children are expected to grow and develop in accordance with their potential. In this paper, the author tries to conduct a study related to Abdullah Nashih 'Ulwan's contributive thoughts in early childhood education to find learning management pattern using appropriate methods and resources.
This study focused on the review of a book entitled Tarbiyatul Aulad fil Islam by Abdullah Nashih 'Ulwan. This book is taken due to its comprehensive explanation on child education, starts from the ideal family establishment to the method and the facilities for child education. This book is used due to its comprehensiveness. Moreover, it can be easily understood by the readers. Based on these facts, the author assumes that Abdullah Nashih 'Ulwan is a scientist who had broad understanding on children's education based on Islamic principles (i.e., the Qur'an, sunnah, salaf, law, and adab). Therefore, his work is valuable to be taken as authoritative reference in the area of Islamic early childhood education. Furthermore, it is expected that if the thought of Abdullah Nashih 'Ulwan is implemented as the reference for development of Islamic early childhood education, then it will be apt since his work has been acquainted to Moslem scholars.
The analysis of this paper is divided into several sub-chapters that explain the stages of children cognitive development in Islam and then adapted to the definition of 'early childhood', and then followed by subsequent chapters that discuss the contribution of Abdullah Nashih 'Ulwan on Islamic early childhood education. The result of this study reveals the contribution of Abdullah Nashih 'Ulwan's in the development of Islamic early childhood education. Practically, the author hopes that this paper can contribute to develop early childhood education and generate children growing in accordance with their respective potential.
The Biography of Abdullah Nashih 'Ulwan
Abdullah Nashih Ulwan is a Moslem born in Qodhi Askar, the city of Halab, Syria in 1928. His father, Shaykh Said 'Ulwan was a man known to the public as a respected scholar and physician. Said 'Ulwan was able to treat various diseases by means of own made wood roots. 'Ulwan grew up in a family that strongly cling to religion and attached importance to Islamic morality while interacting and doing muamalat to human beings. 'Ulwan passed his elementary education (Ibtidaiyyah) at Bandar Halab. Shaykh Said 'Ulwan sent him to religious Madrasahs to study wider religious disciplines. At that time, 'Ulwan had memorized the Qur'an and was able to master Arabic well and eloquently. 8 At the age of 15 years Ulwan was able to memorize the Qur'an and master the knowledge of Arabic well. 'Ulwan was also brilliant in his lessons, that he turned out to be his friends' referral at the madrasah. Ulwan was also attended actively in several organizations with excellent ability in delivering speeches. He was also charged as an editor in scientific publication. 'Ulwan was known as a man who dared to defend the truth and had exceptional 8 Andri, "Peran Dan Fungsi Teknologi Dalam Peningkatan Kualitas Pembelajaran." competence in terms of social interaction and deliver dakwah. As a teenager, 'Ulwan was impressed with the thought of prominent scholars such as Shaykh Raghib al Tabhakh 9 and Dr. Sheikh Mustafa al Siba'i, a leader of the Muslim Brotherhood who tried to place his party within political mainstream in Syria that was known to represents religious sentiments.
10
In 1949, 'Ulwan obtained an intermediate religious degree that he could continue his study at one of the centers of Islamic studies in the field of Shari'ah Islamiyah in Egypt. 'Ulwan was able to study at al-Azhar University the following year and obtained his first diploma in the Faculty of Ushuluddin in 1952. Subsequently Ulwan conducted a master study at the same university and graduated in 1954 and was eligible to receive a specialist degree in education equivalent to Master of Arts (MA). However, in the same year, 'Ulwan was expelled from Egypt by the government of Gamal Abdul Naser.
11
Coming home from al-Azhar, his whole life was dedicated as a preacher. 'Ulwan was active as a preacher/teacher in high school and mosque in Halab. 'Ulwan was the person who first introduced the subjects of Tarbiyah Islamiyah as the basic lesson in school. In further development, this lesson becomes a compulsory subject for students in high schools throughout Syria. The principle he used was that teacher should also act as parent who educate their own children. During his tenure, 'Ulwan received several offers to deliver lectures form almost all parts of Syria. ' In 1954 Nasser captured the leader of the Muslim Brotherhood, Shaykh Abdul Qadir Audah and dissolved the Muslim Brotherhood movement in Egypt. This resulted in Ulwan not successfully completing his doctorate studies due to being expelled by Gamal Abdul Nasser. There are at least 150 employees declared to be in contact with the Muslim Brotherhood and not less than 500 workers who are laid off and thousands of students from various universities are fired and suspended, including Isfahani, "The Concept of Sex Education by Abdullah Nashih 'Ulwan" (Thesis, IAIN Sunan Kalijaga, 2000) , hlm. 23.
The Study of the Stages of Child Cognitive Development in Islam
In the following sub-chapters, the author explains the general picture of human cognitive development. Human life in the Qur'an is categorized into two phases: the prenatal and postnatal birth phases. The Qur'an also explains that the first phase has a fixed and definite condition in which a human embryo reaches the peak of its development before birth which is then ended by the delivery of a baby. At the same time, the Qur'an has established that prenatal period should include nine months (under normal circumstances) as recited in one hadith as well as experienced in actual everyday life. As for the post-natal growth and development phase, the Qur'an does not mention a fixed life span accepted for all individuals. However, an important thing to be taken into consideration is an effort to reveal and depict the stages that are symbolized 12 Wahbi Sulaiman al-Ghawajji al-Albani, "Muqaddimah," in Tarbiyatul Another point that needs to be emphasized in this regard is that the stage of cognitive development as implied in the Qur'an and Hadith is closely related to the stage of physical development. Therefore, the stages of cognitive development can have similarities in several stages to that of physical development. At this stage, the author deliberately put forward the idea of Salisu Shehu, a professor of psychological education from Bayero University, Kano-Nigeria who tried to study the developmental psychology in an Islamic perspective. His ideas can be accessed through his several scientific papers. The following are the stages intended: 15 1. The first stage, sinnulidrak al-hissi (sensory perception period) that starts from birth to 2 years of age
The first stage is the post-partum life. This is characterized by the development of sensory perception through the five sense organs that send information to the mind. The mind interprets and stores information based on its limited experience and maturity. Behavior at this stage is in principle characterized by a reflexive and instinctive tendency that has been given. In the view of other thinkers such as Abdul Mujib, this happens because a child in this phase has no life initiative. With the constant interaction with the environment, this tendency fades gradually and is replaced by the behavior of free will. This phase is discussed a lot in a number of verses such as in Qur 'an, and Qur'an, 2. The second stage, attufulatul-mubakkirah, early childhood development that starts from age 2 to 7 years of age.
The demarcation line of the child mentioned here is at the age of seven. In the following Hadith, Prophet Muhammad (Peace upon on Him) Ibid., hlm. 6. ordered that children at the age of seven should be commended to pray as described in the following hadith cited by Abu Daud:
Meaning: "Instruct children to pray if they reach the age of seven and when they reach ten years hit them until they execute the prayer."
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This hadith shows that since the children start their seven years of age, they should have been commanded to perform the prayer. Thus, this hadith also explains that the children has completed one stage of their mental growth and shifted to another stage. 3. The third stage, sinnut-tamyiz or attufulatul-muta'akh-khirah, that is the period of determination or childhood that starts from the age of 7 to 10 years of age.
This stage is also mentioned in the previous Hadith stating that. that children should be beaten if they leave prayer at the age of ten. As stated in the hadith narrated by at-Tirmidhi:
Meaning: "Teach children to pray when they are seven years old and beat them to perform the prayer when they are ten."
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This hadith shows the period of exclusive mental development. This implies that at the age of seven the child begins to see what is worth doing because of its intrinsic value. This means that the child is able to distinguish the good and the bad (tamyiz).
20 In this phase, the child has 4. The fourth stage, sinnul-murahaqah, that is early adolescence which starts from the age of 10 to 15 years of age.
In this stage, individual cognitive development begins to assume a formal tendency. An abstract premise begins to take shape at this stage. In this period, individuals are in fact still in the childhood mental domain. Therefore, their level of intellectual development has not considered the personal maturity status. This is the reason why an individual who is at this stage has not been called a mukallaf (the person responsible for all his actions).
21 This is based on the following hadith narrated by Abu Daud:
Meaning: "Pens have been detached from three classes, the one who sleeps until he wakes up, a child until he dreams of intercourse (baligh), a madman until he is intelligent." 22 5. The fifth stage, sinnul-bulugh, that is the age of puberty to young age, which starts from the age of 15 to 33 years.
The age of puberty is the turning point of a child's physical and cognitive development. At this point, a child is assumed to have achieved adult cognitive developmental status due to puberty. This is why all obligations must be executed by the child by the time he/she enters puberty. A child who has entered puberty means that he/she is responsible for all his/her actions and deeds. After 40 years, human being typically experiences a very delicate cognitive function decline, meaning that the changes cannot be observed clearly. Based on this, scientists call this stage as sinnul-tawaqquf, which means a stage in which there is no progressive development related to further recognizable mental functioning or even a decline in terms of the mental function. This phase is more accurately referred to as the age of determination in mental development. This is because the position of one's mental function remains normal in this phase. The basis of this opinion is the Hadith and Q. S. Fathir [35]: 37. 27 On the other hand, humans tend to multiply (takatsur) and enjoy their affluence and adore their children. Moreover, they have in depth emotional, moral, spiritual, and religious awareness as well as intelligence. It states that Early Childhood Education (PAUD) is a coaching effort aimed at children from birth up to age of six which is done through the provision of educational stimuli to help the growth and the development of children's physical and spiritual so that they will have readiness in entering further education. 34 The Early Childhood Education Program (PAUD) can be either formal or non-formal institution. Meanwhile, the formal establishment can be in the form of kindergarten (TK) or Raudlatul Athfal (RA) or Bustanul Athfal (BA) 35 and other similar forms that implement particular program for children, aged 4 to less than or equal to 6 years. On the other hand, non-formal early childhood education may be structured as Child Care House (TPA) and other equal forms 36 which apply special program for children aged 0 to less than 2 years; aged 2 to less than 4 years; aged 4 to less than 6 years, Caring Program for children aged 0 to less than or equal to 6 years, and Play Groups 33 Katsir, Juz 6, hlm. 358. 34 Law of the Republic of Indonesia Number 20 Year 2013 on National Education System, ratified in Jakarta on (KB) and other equivalent forms implementing special program for children aged 2 to less than four years and four to less than or equal to six years. 37 In addition, the Act article 28 also states that early childhood can also be informal, i.e., it can be held in family or neighborhood. 38 The Regulation of the Minister of National Education of the Republic of Indonesia Number 58 year 2009 on Early Childhood Education Standard also explained about the standard of achievement of early childhood development. This standard is defined as the level of developmental achievement that describes the growth and the development that is expected to be achieved within a certain age range. The achievement of child development is an integrated element consisting of the understanding of religious, moral, physical, cognitive, discussion, and socialemotional values.
However, this regulation does not specifically standardize religious and moral values in educating children aged 0-2 years while the implementation is handed over to the institution which provide the education. 39 In fact, the actual development of early childhood cognitive development is in line with that of Islamic perspective, as mentioned before, namely the stage of sinnulidrak alhissi (sensory perception period) that starts from birth to age less than 2 and the attufulatul-mubakkirah stage which is the development early childhood that starts from the age of 2 to 7 years of age. Based on this study, the contribution of Abdullah Nashih 'Ulwan will be interpreted in accordance with the two stages of cognitive development.
Abdullah Nashih 'Ulwan' Contributions in Islamic Early Childhood Education
On the previous sub-chapter, two important aspects that are related to age limitation called early childhood and early childhood cognitive development have been described. This sub-chapter discusses specifically the contribution of Abdullah Nashih 'Ulwan, seen as child education expert in the field of educational development. The study is analyzed from the perspective of educational technology by looking at his book Tarbiyatul Aulad fil Islam.
The Standardization of Child Education Method
Abdullah Nashih 'Ulwan's first contribution was the standardization of methods in children education. This is important, according to him, because it is expected to be influential in stabilizing aqidah and morals, creating knowledge, shaping children's mental and social competence, so that they will have firm maturity and constant emotional stability. 40 The methods are:
Modelling, according to 'Ulwan, is an effective way in preparing children's morals, mental, and social ability. This is because educators are role models and are regarded as idols in the child's point of view. The educators play big role in children's high-level perception standard whether it is known by the child or not. 'Ulwan argues that children have potential to be good, but they will not follow the principles if they do not see this from their educators. This means that educators should demonstrate the top level of good morals and set a good example. 41 Ulwan, Tarbiyatul Aulad Fil Islam, hlm. 603. 42 In the explanation of the translation book published by Fathan Publisher, the following Hadith is given an explanation that although there are weaknesses in the sanad, the meaning contains the truth Ulwan, hlm. 604. 44 As a comparison, the word fitrah in the dictionary of alMunawwir is defined as instinct (innate), while in the dictionary composed by Mahmud Yunus, fitrah is defined as religion, creation, temperament, original events. 45 The babies who have just been born then need a habituation, dictation, and discipline in strengthening the potential recognition of pure Oneness, noble character, great kiwa, and ethics of the straight Shari'a. 'Ulwan added that the elements of Islamic education and conducive environment are the contributing factors which shape noble personality in children. This based on the hadith narrated by Tirmidhi:
Sigit Purnama Abdullah Nashih 'Ulwan's Technological Contribution toward the Development of Islamic Early Childhood Education

‫حسن‬ ‫ادب‬ ‫من‬ ‫فضل‬ ‫ا‬ ‫حنل‬ ‫من‬ ‫ا‬ ‫وادل‬ ‫وادل‬ ‫حنل‬ ‫ما‬
Meaning: "No gift a father gives to his son is better than good education."
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The writer believes that this method is important to apply to early childhood education, because the child's cognitive development during the stage called sinnulidrak al-hissi (sensory perception period) requires maintenance for the growth of sensory and psychological potentials such as hearing, sight and conscientiousness as well as self-preparation by familiarizing and practicing good living, such as in speaking, eating, associating, adapting to the environment, and behaving. This habituation includes affective aspects (al-infi'ali), otherwise it will be hard to be implanted on later age.
47 'Ulwan also quotes Ghazali saying that children Meaning: "Instruct children to pray if they reach the age of seven and when they reach ten years hit them until they execute the prayer." 52 e. Punishment 'Ulwan explained that the Islamic Shari'a explains the holistic principles of punishment in adh-dharuriyat al-khams or al-kulliyat alkhams (guarding of religion, soul, honor, mind, and wealth). However, in the field of education, it is important to understand that punishment should be sentenced according to age, knowledge, and social strata. The penalties imposed by educators at home differ in quantity as well as in quality to that at school or in society. The following are the ways in which Ulwan implements punishment: (1) considering the character of the child who made mistake, (2) giving gradual punishment from mild to severe, (3) indicating fault by directing it, (4) telling mistakes gently (5) denoting mistakes by rebuking, (6) indicating mistakes by avoiding it, and (7) indicating mistakes by hitting. Having responsibility in caring children in terms of nurturing their faith, their physical, mental, intellectual and social attitudes. Educators must fully aware that if they neglect their responsibilities although only for a moment, then children will gradually lead to damage, neglect their duty, and make mistakes simultaneously. In the end, they will grow into deviant human being as described in Q.S. Thaha [20] : 132 and Q.S. at-Tahrim [66]: 6.
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At the same time, 'Ulwan also provided details regarding the attachment of educators to children. This bondage of attachment needs to be established early on, so that children/learners can flourish in a community that supports them such as among the faithful and pious people or among independent mujahid. 56 The following is an overview of the links that educators should establish early: (a) the faith bond, children are expected to have understanding related to the basic pillars of faith and protect their Aqedah from apostasy and atheism. 57 Understanding of these beliefs can be initiated since the children are still in 0-2 years, though the conception of aqidah in this period is still at the stage of recognition. For example, the introduction of the essence of faith to Allah Almighty, angels, the books of Allah Almighty, His messengers, qodo and qadar, the question of two angels in the grave, grave adzab, things that happen in the last day such as the resurrection from the grave, rewards and punishment, heaven, hell, and other unseen things.
58 (b) The spiritual bond. The purpose of this spiritual bond is to guard the purity of the children's spirit from the deviation of behavior.
59 This bond can be formed when children are still at an early age by forming obedience in worship, teaching the children the Qur'an, the hadiths, the saga of the righteous, and some religious laws, and inviting the children to the mosque to form attachment to mosque. Therefore, it is obvious that those characteristics are urgently needed and that educators should owned these basic traits. 'Ulwan does not give significant details about different qualities that educators must have at certain level, therefore the discussion in this section is in fact a general study regarding the characteristics of educators. Furthermore, in terms of bonding formation with children, 'Ulwan gives some important contributions to Islamic early childhood education: a. Directing the development of sensory perception through the five sense organs and children psychology. This can be formed during children's spiritual educational stage through the practice of worship in spiritual bonding and running contest in sports ties. Specifically, children activities can be directed to the development of motoric sensory which can be applied on several activities such as climbing up and down stairs or the development of fine motoric sensory such as the activities of moving hands. b. Directing children psychological development. This can be done through the formation of social bond and the development of children's social-emotional ability. This may be arranged on a number of activities such as giving guidance on children's interaction with the environment, especially those around them. c. Developing the knowledge (cognitive) associated with children daily life. This activity is divided into several ways such as the development of basic knowledge related to Islam which is established through the bonds of aqidah and spirituality, the development of language knowledge in order to be able to receive and express the language, and the development of simple knowledge such as the recognition of the name and the function of specific material which is formed through the bond of thought. The development of this knowledge will also contribute to children's affective side by preparing, familiarizing and training them in terms of speaking, eating, socializing, adapting to the environment, and behaving. 68 d. Directing the development of perfecting the mind so that the children are ready to get into the tamyiz period. This can be done by logical thinking practice which is formed in the bonds of thought and problem-solving exercise which is shaped in social ties. e. Developing Islamic understanding in terms of preparing children to become abdullah. In other words, children at early childhood stage are given comprehensive understanding that they are the servant of Allah Almighty. Therefore, they have vertical attachment to the Creator. One way to always be tied to the Creator is to obey all of His commands and stay away from what He ban. It can be formed in spiritual bonds for example by worshipping. In this phase, the activities of worship began to be introduced and are made to be a habituation. Thus, the practice remains as affective learning process.
The Effort of Early Childhood Education Conditioning
Ulwan's third significant contribution is related to the efforts to form effective environmental conditioning for early childhood education. 'Ulwan argues that this environmental conditioning effort is crucial to the development of children's fitrah through early childhood education. 69 The efforts include: (a) motivating children to always accomplish noble effort. This is based on the example given by Prophet who always equipped themselves with special expertise. Besides, the Prophets also exemplifies people to work and fulfill their daily necessity by seeking halal sustenance. For example: Prophet Noah was able to create a great ark and Prophet David who worked as a blacksmith and was able to design war clothes.
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(b) paying attention to the children's readiness, by understanding their specific potential or ability to a certain skill, the future job that may suit him, and the goals they want to achieve. The educator should place children in an appropriate place which is in line with their talent as well as put them in the appropriate environment and suitable with their development.
71 (c) Giving opportunity to play and relax because Islam is principally a religion that recognizes human's natural and basic needs. Therefore, activities aimed at shaping joy by playing, relaxing, and joking 69 Ibid., hlm. 854. 70 Ibid., hlm. 855. 71 Ibid., hlm. 860-62. are still advisable on condition that they are within the boundaries of the Shari'a and within the Islamic ethical framework. This is necessary because Islam also pays attention to the stages of children cognitive development that is their need for more play and laughter compared to the later period of life when playing is less needed. Basically, relaxation and playing on proportional boundaries will shape children readiness to be better in receiving teaching, because children's responsiveness during teaching is greater than that of their later life.
72 (d) Establishing cooperation between houses, mosques, and schools for the intention of accommodating children's education. Nevertheless, there are several conditions necessary in this cooperation in order that it can work effectively and efficiently that is the absence of dualism or paradox between the direction given at home and in school. In addition, the existing cooperation should aim to establish the integrity and balance of children's personality.
73 (e) Strengthening the relationship between educators and children. This aims to perfecting the educational interaction and achieving the formation of intellectuality, mentality and morality. Therefore, educators and parents should implement positive and active methods so that the children deliver love and empathy to them, strengthen relationships and foster the attitudes of cooperation between them, and make children feel loved.
74 (f) applying a manhaj education (tarbawi) simultaneously, so that children are accustomed. The exposure of the manhaj can be in activities such as: accompanying children to wake up in the morning and perform dhikr together, carrying out ablution together with the children, introducing a light night prayer to them, reminding them about the virtues of science and knowledge and learning as well as many other activities. 75 (g) Preparing useful facilities for children, by arranging private library for children filled with various supporting books. 'Ulwan explained that the current Islamic libraries are lacking with educational books suitable for children aged 6-12 years. Therefore, 'Ulwan does not recommend specific reference of educational books for early childhood education. 'Ulwan also recommended that educators or parents may spend time with children to 72 Ibid., hlm. 863-67. 73 Ibid., hlm. 867-70. 74 Ibid., hlm. 870-76. 75 Ibid., hlm. 876-907. visit public libraries, museums, using props and electronic media in children's education, and subscribe to weekly or monthly magazines.
76 (h) Giving motivation to children to read and review. It is based on a parent/educator's responsibility to provide intellectual awareness to children. At this point, children are introduced to the insight about Islam as a religion and a state. The study of the books should be directed to several aspects i.e., Islamic holistic thoughts, historical insight explaining the glory of Islam, insight into the war of thought in order to reveal the plans of Islam enemies, and insights about Islamic civilization.
77 (i) Directing children to understand their responsibilities towards Islam. This is carried out by introducing the children to the role of the faith-based generations gathered in Darul Arqam who take on the responsibility of Islamic da'wah. Therefore, the current Islamic generation should be directed to run the manhaj in which the predecessors were strongly upholding the Islamic teachings of Islam, sacrificing, being patient, diligent and persistent in realizing the glory of Islam and building Islamic state.
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(j) establishing the spirit of jihad in children, which can be done by raising their awareness about the glory of Islam that can only be realized with jihad. At the same time, they are also introduced to jihad in the form of treasures, tabligh, ta'limi, politics, and war and reminding them of the heroic tales of the Prophet's companion's children who can be emulated by them. Last but no less important is to deepen the aqidah related qodo and qodar, that anything that befell on them will be calculated by Allah and whatever they do will be the cause of the coming events. There has been various definition of fitrah proposed by Moslem scholars. Any attempt to explain the concept of fitrah always involves some subjective interpretations even though the analysis is derived from classical Islamic scholars, based on both the Qur'an and the prophet tradition (hadith). This is what ultimately affects the methods of children education, 76 Ibid., hlm. 907-15. 77 Ibid., hlm. 915-19. 78 Ibid., hlm. 919-23. 79 Sigit Purnama Abdullah Nashih 'Ulwan' 94 At least, the writers cited by 'Ulwan has direct or indirect relationship with the movement of Muslim Brotherhood.
Quthb seeks the Islamic transformation from religion as "a static, purely transcendental, ideal" concept into "a set of active-operative thought to solve modern problems". This thought was born as a logical consequence of Quthb's activism in the Muslim Brotherhood. At the same time, Quthb terminologically sensed that contemporary society was divided into two classes called Nizam Islami (the true Islamic rule) and Nizam Jahili (the preceding rule before Islam). The former terminology denotes the manifestation of the ideal ideology, while the latter is a rejection of ideal understanding. Quthb considered socialism, capitalism, and communism as a product of jahiliyah thought that should not be associated with ideal ideology proposed by Islam. 95 It also appears in Tarbiyatul Aulad fil Islam that educators should always be wary of communist, crusader, Jewish (freemasonry), imperialist, and colonialist thought because it can damage children's environment to develop according to Islamic standards. 96 According to Qutb, human beings as free beings and decision makers are between, on one side, the nature which is manifested by clay which has tendency towards Nizam Jahili and on the other side, the part manifested by divine attributes of Oneness that has tendency towards Nizam Islami. Thus, when humans are portrayed between these two poles, humans are reminded to make effort simultaneously by carrying out jihad to reach ideal conditions and to resist injustice and ignorance. 97 Qutb uses Q.S Al-Hijr [15]: 28-29; Q.S. AlBalad [90] : 10 and Q.S. Ash-Shams [7] : 7-10 as the basic foundation of his thought and conclusive evidence for the creation of human beings by their dual nature and potential. Two important constituents of the creation of the human being are the attributes of the God and the clay in which each plays significant role in describing certain tendency. 98 as "dualistic" potential ultimately influenced the idea of early childhood education in his book Tarbiyatul Aulad fil Islam. 'Ulwan' engagement in Muslim Brotherhood had strong connection to the pattern of education that he asserted. This can be seen from 'Ulwan intense suggestion on the practice of jihad in education, 99 by introducing exercises such as running, wrestling, archery, spear-playing, horse riding, hunting, and chess. 100 This certainly cannot be separated from the idea of Muslim Brotherhood movement was established to welcome the awakening of faith, Islamic practice, morals, social reform and resistance to despotic leadership at that time.
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Conclusion
Based on this study, it can be understood that the idea of a child's education in Islam written by Abdullah Nashih 'Ulwan cannot be separated from Muslim Brotherhood's thinking movement. The ultimate foundation of Ulwan's thought about children true education is in fact a derivation of his thinking about fitrah. Fitrah, according to 'Ulwan is a thought that defines humans of having tendency of innate good and evil. At this point, human kindness and ugliness are understood as a tendency, while the creation of a good or evil is influenced by external factors. Therefore, early childhood requires forms of conditioning to develop children's personality through three appropriate children education approaches, establishment of educator readiness and attachment to children, and conditioning of early childhood education environments. 99 Ulwan, Tarbiyatul Aulad Fil Islam, 775; 851. 100 Ibid., hlm., 804-8. 101 Mohamed, "The Interpretations of Fiṭrah," 131.
